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A DIALOGUE OF CULTURES

· Following the trails of cultural mobility –

Abstract:  In this article the definition of “culture” and “civilization” are presented. Further, the oldest traces of cultural mobility are indicated. In the close connection the cross-fertilization of cultures, “dialogue of cultures”, migration of ideas and cultural mobility are analyzed. The main content of the subject named “dialogue of cultures” and cultural mobility is described. The short account of migrations of ideas and their movement in the historical space and time is cleared up. In the last chapter, in the form of conclusions the synthetic sentences of above-mentioned notions are given.   
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Introduction

John Donne once said that every man was a universe unto himself. We could perhaps say that the entire universe is expressed in a human life. Regardless of whether the universe or one’s own life are in question, man has always pondered the secrets of genesis, existence, roots, essence, development, causes of change, interdependence and fulfillment through others … 

The new, coming millennium lends an additional impetus to the professional and scientific public, to creators in all walks of life and to all creative personalities and intellectually curious people, to turn to the past centuries and millennia in different areas of life, in all scientific disciplines, in all fields of excellence and to our civilization as a whole, from its first traces to the present day. 

Awareness of belonging to only a moment of the infinite passage of cosmic time and cognition of the interactions, transfer and mobility of knowledge, certainly relativize the values of the achievements of this century, and even the entire epoch, particularly the reaches of individual cultural elements, plucked from a broader context. 

It is generally held that the destiny of our planet at the beginning of the new millennium will hinge on the dialogue of different cultures and on seeking a possible synthesis of cultural values which are constantly intermixing. 

The issues of the identity and intermingling of cultures of different peoples, especially those known as small and big ones, the cross-fertilization of  traditional and modern values and issues of interdisciplinary interdependence are gaining  in topicality. We are witnessing ever stronger global links, which have, thanks to the revolution in the area of computer science, connected the entire world. We are also witnessing an increasingly global market, the rapid transfer of technologies from world centers to the most remote places on the globe and of economic and other migrations, the increasing mastering of nature and those expanses and areas until recently considered unreachable. Thus, interactions of cultural values and elements attract the attention of not only anthropologists but also sociologists, historians, philosophers, political scientists, linguists and natural scientists.

Definitions of “culture” and “civilization” 

Just as it is difficult to separate politics from religion, religion from societal life, societal life from art and literature in the complex fabric of a civilization, it is likewise, impossible to give a universal definition of culture. 

The term culture is very old, but has gained its present-day meaning only of late. 

Of  Latin origin, this word initially denoted something cultivated, tilled ennobled. 

The word “culture” got its modern meaning only in the 18th century, in the century of enlightenment, and was first used in the meaning of refinement of spirit and education by Voltaire, whose name marked that epoch. The well-known American anthropologist Philip Bagby in this “Culture and History” states that after Voltaire’s usage literature and engineering and science and art started being considered culture, since they can be imparted through upbringing. Culture appears in that meaning in the Oxford Dictionary at the beginning of the 19th century, or in 1805, to be more exact. It was precisely then that the use of the term culture spread like lightning throughout Europe.  

The term culture is sometimes firmly intertwined with that of civilization, so that, for example, the English historian Taylor speaks about culture or civilization, while the eminent French historian Renan claims that science, critical spirit and civilization are one and the same thing. 

Kreber and Kluchon in their exclusive study of the meaning of the world culture in the book “Culture, A Critical Review of Concepts and Definitions, Cambridge, Mass., 1992) list as many as 161 definition of culture. 

It is commonly held that culture is the entirety of material and spiritual goods created by man in his socio-historic practice. Culture also signifies a mentality, a manner of standard behaviour as a type of established interpersonal relations. Since in our country it is also denotes an attained degree of capability, a mastering of skills, we often encounter concepts such as technical culture, physical culture, industrial culture, or culture of speech, for instance. Closely related is the usage of the concept of culture to denote the various levels of development of mankind, so that we speak about the culture of the Stone, Bronze or Iron Ages, about prehistoric cultures, primitive and developed cultures. 

The complexity of defining culture also stems from the fact that culture, by denoting a recognizable set of characteristics or specificities or a series of such characteristics and specificities found in a society, raises new questions such as, for instance: whether and by which definition is it possible to delimit the concept of “society”, a concept no less flexible than culture itself and no less changeable due to constant development or no less present in different spheres of life. 

The oldest traces of cultural mobility

The cross-fertilization of cultures is old at least as the oldest preserved written documents in the history of mankind. 

In his reflections about Mediterranean, (“La Mediterranee”), the French historian Fernand Brudel writes on that subject:

Already at the beginning of the second millennium B.C. we come across two ship-building areas: the coast of Lebanon and the Aegean islands. 

Peoples which we could call Proto-Phoenicians and Proto-Greeks were already in existence at the time. They created the first Mediterranean with its market for the exchange of goods, techniques, fashions, tastes and people. Even diplomacy existed. A completely new phenomenon was engendered for the first time, a cosmopolitan culture with discernible elements of he different civilizations developed on the perimeter of the sea or the sea itself – its islands. These civilizations were, on the one side, Egypt, Mesopotamia and Hittite Asia Minor, and the Syrian-Libyan coast, Crete and somewhat later Mycenae, on the other. At that time, two thousand years B. C. mutual communications between all these cultures started. Even Egypt, with its tendency to confine itself to itself, started intensely taking part in this exchange. 

The second millennium B.C. is thus an epoch of travel, of the exchange of gifts … a time when princesses for the first time marry foreign kings, as evidence of the new “international relations”

On wall paintings in Egyptian graves dating back to four thousand years ago, we find for the first time original costumes of all the peoples of the Near East and the Aegean Sea, namely of the Cretans, the Mycenaeans, the Palestinians, the Nubians and the Canaanite, reproduced to the tiniest detail. 

It was in this period that the beautiful Cretan ceramics conquered the entire Levant.  

But, at the same time, Egyptian ceramics, Egyptian blue faience, was widely exported and copied without restraint in ancient Ugarit on the Syrian coast and accompanied the dead in Mycenaean graves!

The second millennium B.C. is also an epoch when the deities of Canaanite, a Semitic people in Syria and Palestine, spread along the delta of the Nile, and when winged Egyptian sphinxes flourished in Syria and in Hittite Lands. This is when in Theban graves we come across Cretan fantasies of painting and vice versa, when the white lotus of Egypt and birds from the far-away waters of the Nile inspire Cretan and Mycenaean potters!

The cross-fertilization of cultures,  a “dialogue of cultures” and the cultural mobility

What is the cross-fertilization of cultures, what is a   “dialogue of cultures” what areas are interactions of cultural values manifested in, what are the results of the interdependence of cultural elements and in what ways is cultural mobility realized in time and space?

Gilbert Highet, professor of Columbia University in his “La Migration des idees”, stressed the importance of cultural mobility in the development of mankind, emphasizes that it is even possible to write history by following the movement of ideas, the best illustration of which is to be found in the political and social areas, on the examples of major mutation in Japan, Turkey, Rome, Spain, and South America or in the religious and aesthetic areas, if we carefully follow the roads of Buddhist and Jesuit missionaries, as profound influences which are the result of major discoveries and by j the transmission of knowledge jof them from one country to another. However, he also very wittily points out how the results of different interactions and the motley synthesis of different directions of the shifting of various cultural values can be recognized in our everyday life without having to look far, telling the following story:

If we visit the town of Pueblo, at first glance we gain the impression that nothing in it changed from the 16th century. This is suggested by the ancient architecture and pottery as well as the old dialects spoken by the inhabitants to this very day. We will harbor this impression until we see the occasional  bottle of whiskey on the tables of the first bar we enter and until the sounds of Latino-American music played on the radio reach our ears. 

Here we have an interesting synthesis. Whiskey was invented by Celts, the glasses are most probably from ancient Egypt, the credit for radio goes to the  Nikola Tesla and West-European and American science, while the spirit of the dancing dates back to the Iberian conquistadors! And, all this is integrated in the culture of the present-day Pueblo Indians!

This example is sufficient to show that the phenomena of cultural cross-fertilization and interdependence are very complex, that there are many ways in which ideas from one civilization are transferred to another, time being a very important element in the process. Time is important for dynamic changes in the shaping of a culture, but even more important for studying the influence of one culture on another. For, in time, a culture can exist for centuries, during which the regularities comprising it can change, but it is extremely interesting to observe the spreading of culture of one society into the culture of another one and when during temporal evolution we notice changes not only in the exchanged cultural elements but also synthetic elements generated, possibly, in the form of a completely new culture. 

But, we can also look at things vice versa: we know more about some old civilization on the basis of traces preserved in neighboring civilizations, than on the soil they originated on. A Nice example of this kind is found in Bertrand Russell’s “History of Western Philosophy”. What follows is an abridged version. 

The Minoan civilization, which in all likelihood played a pioneering role in trade, vas in close contact with Egypt. Although it flourished in Crete for eleven centuries, from the year 2500 B.C. to 1400 B.C, we know very little about it. In fact, although their art full of  joie de vivre speaks about the enigmatically merry and cheerful Cretans, we find out the most about them from the Egyptians. Egyptian paintings unequivocally show that Cretan sailors maintained trade links between Egypt and Crete and that they were in fact pioneers in that area. Before they were destroyed by Greek conquerors, the Cretan places were grandiose edifices, and their cities had no walls. The chronology of the history of Crete is derived on the basis of Egyptian artifacts found in Crete and Cretan ones found in Egypt. 

What does the dialogue of cultures embrace?

The dialogue of cultures includes all scientific and cognitive achievements, technical  and technological development, legal and organizational ideas on the structure of society, artistic and spiritual goods, but also the creation of material values! Now we will examine the oldest element of material culture, nutrition, without which the survival of mankind cannot be imagined:

Almost all the vegetables, fruits and roots we eat are cultivated. 

We do not know the history of the cultivation of individual plants which are in use today, but we do know as following:

The most important and probably the oldest center of cultivation of the plants which are in use today, are the plains and foothills of central China. As many as 136 different plants, 14 kinds of cereals and fruit, such as pears, apricots and onions, came to us from there. 

Then there is India, the cradle of 117 plants, including rice, which was only later transferred to China. Sugar beet, oranges, lemons, aubergines, cucumber and jute, among others come from India. 

Then we have Java and the Philippines, where 55 plants popular in our civilization, including the coconut, banana and a large number of spices, were cultivated. 

Central Asia, Western Kashmir and Afganistan are the homeland of 42 plants, inter alia  grapevine, cotton, garlic, pears, lentil, mustard-seed, nowadays used for making mustard.

America is the homeland of maize. 

The writer Horace Walpole, inspired by a rich macedoine salad he ate after lunch,  says about the ingredients comprising it:

“The cherries and almonds come from Pontus on the banks of the Black Sea, the lemon from Persia, the chestnut from Castana , the grapes from Syria and Cyprus, the pomegranates, quinces and olives from Greece ant the peaches from Armenia!”

An entire social history, comprising numerous volumes, could be written about the potato:

We usually think about the potato as a trivial foodstuff, but that it can play an important role in history  is tellingly demonstrated by the awful consequences of the lack of potatoes on the morale of the Irish and through them on the entire history of the British Isles and America. 

Namely, in mid-19th century, English landowners placed major emphasis on livestock breeding, which resulted in the forced abandoning the estates by both tenant farmers and share-coppers. The impoverishment of the population, diseases and hunger caused by the poor potato harvest and potato rot between  1845 and 1849 and mass emigration to America, drastically reduced the number of inhabitants in Ireland.  About a million people died in the middle of the past century and an even larger number emigrated. The number of inhabitants of Ireland was almost halved, while the potato went down in the history of migrations.

Cultural mobility: paths and ways through which the movement of cultural elements takes places 

Many are the paths and ways through which the movement of cultural elements and values takes place. Cultural mobility may be imposed by force, arguments or can, simply be stimulated by the attractiveness of the cultural (civilizational) achievement itself . 

The well-known English historian Arnold Toynbee in his “A Study of History”,  aware of the interactions of a civilization with neighboring entity, devoted great attention to the cross-fertilization of neighboring peoples and the effect of that stimulation in the vital fields of each civilization, in addition to those about which, as historian, he inevitably speaks the most, namely those contacts and influences of civilizations resulting from conquering. 

Naturally, we also have the flows of peoples in past times, or, in more recent history, the cultures of immigrants and the indigenous population. 

Apart from the cultural radiation of civilization touching on one another, or those interaction generated between the cultures of the conquered peoples, speaking about what he calls “the contact of civilizations in space and time”, Arnold Toynbee also points to those influences created in other relations among civilizations, educational ones, for instance. 

The most glaring  example of this is the universally well-know Japanese miracle!

Almost 130 years have elapsed from the not so distant 1896, when the Japanese emperor passed a decree demanding a reform of the empire. The key sentence of the decree probably shocked the conservative and traditionally exceptionally introvert Japanese. It read: “We shall seek knowledge through the world!”

That the protagonists of that movement learned about everything known until then on a global level and that, with enthusiasm and consistently, they found about the experiences gained in all parts of the world, is attested to not only by modern technology, but also by the fact that at the end of the past century, for instance, a new  Japanese Constitution was drafted, after the Bavarian one, at that. A reform was also carried out of the monetary system, with the Belgian bank used as a model for the organization of the Japanese one. 

The role of education in the cross-fertilization of cultures can be viewed from a completely different angle: the greatest world writers can, as a role, speak several languages. The English  poet Thomas Searns Eliot spoke so  many languages that the exact number was not known even in his lifetime. In his prose text about the definitions of culture (“Notes towards the Definition pf Culture”), he thinks about the English language in connection with the claim that that language is the richest for the purpose of poetry. He says:

“What makes it the richest for poetry in my opinion, is the variety of elements of which English is made up. First, of course, there is the Germanic foundation. After this we find a considerable Scandinavian element, due in the first place to the Danish conquest. Then there is the Norman French element, after the Norman conquest. After this there followed a succession of French influences, traceable through words adopted in different periods. The sixteenth century saw a great increase of new words coined from the Latin; and the development of the language from the early 16th century to the middle of the 17th century was largely a process of testing new Latin words, assimilating some and rejecting others. And there is another eminent in English, not so easy to trace, but I think of considerable importance, the Celtic “ – write Eliot. “But I am not thinking, in all this history, only of the Words, I am thinking, for poetry, primarily of the Rhythms. Each of these languages brought its own music. There is the rhythm of early Saxon  verse, the rhythm of the Norman French, the rhythm of the Welsh and also the influence of generations of study of Latin and Greek poetry.”

Cultural mobility: directions, motivations, interactions …

Jacob Burckhardt, the Swiss historian of culture and art, in his “Weltgeschichtliche Betrachtungen” (Berlin, Stuttgart, 1905) points out, on the example of religion how cultural values, once transferred form one sphere to another, start moving in their own direction. 

Thus, observes Burckhardt, no single religion was ever completely independent of culture of the relevant people and time. And exactly at the moment when through literally understood sacred writings it begins to rule sovereignly and when to all appearances everything is regulated by it, and when religion permeates all areas of life, it is precisely then that life itself will inevitably start having its effect on it. 

Everything that Burckhardt said about religion could be applied to any manifestation of societal life such as ideology, philosophy or art. 

The German sociologist Kroeber, observed that there were discoveries which were inspired by interaction not caused from without but generated from within through a spirit of competition, namely when one group wants to compete with another. 

Thus, says he, after almost two centuries of importing porcelain from China, porcelain was discovered in Europe in the 18th century, after much experimentation, only form competitive motives. 

Kroeber calls these contacts “the stimulation of diffusion”.

The well-known American sociologist of Russian extraction, Pitirim Sorokin, in his study on social and cultural mobility (“Social and Cultural Mobility”) states that an object, which has its cultural value, attains adequate recognition in its time and space, spreading here and now, while some other cultural values fail to achieve such success. 

An example of this are best sellers. 

The infiltration of Greek philosophy into the Arab civilization is illustrative, among numerous other examples, of the interaction and transmission of elements of culture in the direct contact of civilizations.

For instance, the hypothesis that “The Balance of Powers”. Charter, which is the basis of the American administration, is actually the application of  a Roman ideal, suggests the movements which can take place through the centuries and space. In the second century B.C. it was formulated by the Greek historian Polybius, best known by his history of the world in forty volumes. The ideas of this Greek about the organization of the state, which fascinated the ancient Romans, were transferred later to America, via France, in the 18th century. 

In addition to the movement of cultural values from people to people, either in direct contact or indirectly, or even after several centuries, or in some cases after almost a whole  millennium, as is the case with, for instance, the mobility of the ideas on which the cultures of Antiquity and of theRenaissance were based, both being a spiritus movens for our civilization, we should bear in mind also those sometimes highly elusive links between science, technology, culture, the economy and society as a whole, highlighted in our country in the past years by the scientific gatherings of the “Mihajlo Pupin” Institute, Belgrade. 

Migration of ideas and its  movement in space and time


One of illustrations of the realization of cultural mobility in space and time is the contribution of Byzantium to our civilization. Byzantium itself, as our best-known Byzantologist Georgie Ostrogorski writes, was a specific synthesis of the Roman state system, Greek culture and Christianity. The fusion of the Hellenic culture and Christianity with the Roman form of state was a result of the transfer of the center of the Roman empire to the east, caused by the great crisis in the third century. Byzantium, the East Roman Empire was the greatest defender of Christianity against incursions of barbaric hordes for an entire millennium, and its capital, Constantinople, relying on the traditions of the Greek culture, became the largest cultural and educational center of the period. 

The paths traversed by the art, science and philosophy of classical Greece to become once again the basis of our civilization fascinate us all over again whenever we look at them, by the subtle and ramified infiltration and transmission of cultural elements from one civilization to another. 

For instance, it is known that with the death of Boetius in the sixth century of our era, who translated Aristotle’s logic to Latin, Europe lost direct contact with the Greek philosophical tradition. It was revived through the Arabs, where it hade numerous followers, the most important ones being Avicenna at the beginning of the eleventh and Averroes in the twelfth century. The West received Aristotle through Arabic Spain. Thus, points out one of the most eminent contemporary historiographers, Jack Le Goff, a most interesting situation was recorded in the twelfth and thirteenth centuries. Not only one, but at least two Aristotles had arrived to the West, the real one and Averroes’s one. In fact more of them arrived, because every, or almost every commentator, had his own Aristotle. This famous Fraech historian of Medieval civilization said the following about the intellectual climate of the twelfth century: 

Truth is the daughter of time, but also the daughter of geographic space. 

Cities are the centers of the movement of people: they spread ideas like goods! 

Cities are places of exchange, markets and junctions of intellectual trade. 

In the twelfth century in which the West still exported just basic raw materials – although the development of textiles was in its inception – rare and costly objects arrived from the East, from Byzantium, from Damascus, Baghdad and Cordoba. 

The spices and silk coming to the Christian West were accompanied by manuscripts, bringing the Greek and Arabic cultures. 

The Arabic language was initially the mediator. 

Heretic Christians and Jews, persecuted by Byzantium, carried with them the works of Aristotle, Euclid, Ptolomy, Hippocrates and Galen. They left them as legacies to Muslim libraries and schools, which gladly accepted them. Then, in the twelfth century, these same works floated back to the banks of Christianity. 

Christian hunters of Greek and Arabic manuscripts went as far as Palermo and Toledo, where large societies of Christian translators were formed. Translators were the pioneers of this renaissance. The West no longer understood Greek. Latin was the language of science. Arabic originals, Arabic versions of Greek writings and Greek originals are translated either by individuals or, as was more often the case, teams of translators. 

We have to ask: what did those people from the twelfth century bring to the West. Jacob from Venice, Moses from Bergamo, Tuskus from Byzantium, Herman the Dalmatian and many others?

The filled the gaps left in the West by the period of scholasticism, primarily in philosophy and particularly in the natural sciences. Thus the West learned about Euclid’s geometry, Ptolomy’s astronomy, Hippocrates’ and Galen’s medicine and Aristotle’s physics, logic and ethics … 

The contents of these manuscript lent an impetus to the revival of the spirit of Antiquity which, after a long circular voyage through the East and Africa, reached the West. It was accompanied by Arabic contributions: Al-Kharismi’s algebra, Razi’s Medicine, and especially Avicenna, whose medical encyclopedia became the favorite book of Western doctors. It is to the Arabs  that we owe the names for many mathematical concepts such as code and algebra and words used in trade, like bazaar and cheque. 

But, movement can also be from good to bad:

Interesting is the example of the intermingling of Ancient and new superstition, very vividly illustrating that cultural values do not always move from bad to better and that the roads and direction of their movements result in different variants. Sometimes, even, in the final analysis, after a very long and twisted rad, the one and same cultural values close the circle at a surprising place-the point of departure!

To illustrate this we shall give a somewhat abbreviated excerpt from the deliberations of the Swiss historian of art and culture, Jacob Burckhardt about the culture of the Renaissance in Italy:

The ancient world had one particularly dangerous influence, of a dogmatic type: it introduced the renaissance to its system of superstition. Some elements of that superstition were preserved in Italy throughout the Meddle Ages…

In many, belief in the divine rule of the world was shaken by the injustice and unhappiness in this world. Others such as Dante, for example, looking at the poverty of life in this world, kept their faith strong, but only because they firmly believed in human immortality in the world after. But when this belief in immortality in the world after. But when this belief in immortality was also shaken, a yawning gap ensued which was filled by fatalism. 

This empty space was first filled by classical and then Arabic astrology. 

Astrology, for instance, foresaw future events and the entire course of life on the basis of the mutual disposition of planets and signs of the zodiac, and thus influenced major decisions. 

Even some Popes were in favor of studying the stars. 

It will remain a lesson for ever how neither education nor enlightenment could combat this delusion for a long time as it was supported by passionate fantasy, by the ardent wish to learn about and determine the future, and also, because it was confirmed by Antiquity. 

Astrology all of a sudden, found very strong expression in Italian life in the 13th century. 

The Emperor Frederick II always took his astrologer Theodore with him, while Ezelino da Romano had an entire well-paid court of such people, including among others Guido Bonato and the long-Bearded Saracen Paul from Baghdad. The numerous atrocities committed by Ezelino were probably, for the most part, based on deductions drawn from their prophesies. 

No one was any longer loath to consult the stars. Not only princes, but also various municipalities employed astrologers on a full time basis, and professors of this quasi-science occupied university chairs from the 14th-16th centuries, side by side with real astronomers. 

One of the most interesting personalities of that time is Guido Bonato, considered the renewer of astrology in the 13th century. 

Here is a detail of his activities:

The city of Forli where he lived was fraught with conflicts between two opposition parties: the Guelfs and the Ghibellines. 

In order to put an end to this partisan struggle, Bonato persuaded the citizens to build new city walls, provided that he determine when the works should begin according to the constellation of the stars and that at precisely the time he stated men from both parties should throw a stone each into the foundations. Bonato claimed that there would never again be party strife in Forli in that case. When the exalted moment came and when a selected Guelf and Ghibelline picked up the stones, Bonato gave the signal. The representative of the Ghibellines threw in his stone at once, but the Guelf representative desisted, thinking that Bonato – a Ghibelline himself – was plotting something against the Guelfs by this show. 

Haw seriously the event was accepted by the then public is attested to by the fact that two hundred years later a chronicler observed that God, afterwards, caused the ruin of the Guelfs, because of their mistrust in the stars and that in Forli there were not only any Guefs and Ghibellines any longer but that their party names had also vanished for that reason. 

Bonato, records Burkhardt, secured a series of victories for the grand master of the Ghibellines, Guido da Montefeltre, who believed in him and joined battle only at the recommended time. When Montefeltre no longer had Bonato at his side, he lost all courage in maintaining his tyranny. He went to a convent and become a monk. Still, it was recorded that Bonato did not know either Montefeltre’s destiny nor his own death in advance.  He was killed by bandits near Cesena, on his way back to Forli form Paris where he had been holding lectures. 

The focal point in the entire later “deliverance” from superstition, from the mysticism of the alchemists and the fervent search for gold and the philosopher’s stone which brings luck, and at the same time, the point of departure of the theistic manner of thought should be sought in the Florentine Platonistic academy, i.e. once again in the culture of antiquity. From the hymns of Lorenzo the Magnificent, which could be said to be the loftiest result of the spirit of that  school, speaks unbridled theism, one which strives to look at the world like a large moral and psychic universe. While Medieval people viewed the world as a valley of tears, guarded by the Pope and Emperor until the arrival of the Antichrist, and while renaissance fatalists wavered between violent energy and dull resignation or superstition, the idea was born, in the circle of the selected protagonists of the spirit of the new times, that the visible world was created by God out of love, that man was the image of the archetype which preexisted in him, and that God will remain the permanent mover and creator. The soul of an individual may draw God into its narrow borders through cognition, but through love for him it can infinitely expand and that is then heaven on earth. 

The Florentine Platonistic Academy was the meeting ground of echoes of Medieval mysticism, Plato’s teachings and the spirit of the modern times. We can freely say that it was the place where knowledge of man and the world matured due to which the Italian Renaissance is called the forerunner of our century.

It is interesting to note that both belief in prophesies and riddance of superstition found encouragement in classical culture and that the philosophical thought of the renaissance itself also passed a similar tortuous road, full of surprises, one we could freely call a detour, not only through time, but also through space. 

Conclusions

Let us go back to Sorokin: His Study “Social and Cultural Mobility” perhaps most comprehensively indicates that research into cultural mobility does not mean only the identification of cultural elements which move, but actually, dealing with the issues of genesis, multiplication, mobility and diffusion of social and cultural phenomena in space and time. 

In other words, it means that the subject of study of a “Dialogue of cultures” are as follows:

· cultural values and set of intermingling elements of culture;

· the roads along which cultural values move in social space, horizontally from group to group, from man to man, from one settled space to another, and vertically, from one to another social group, occupying different places in the hierarchy of social stratification; 

· the directions of movement of elements of culture, sometimes one-way, e.g. from towns to rural areas, from civilized towards uncivilized peoples, from a higher social class to a lower, or vice versa, or which are sometimes two-way;

· the protagonists of cultural movement with the identification of those social strata, groups or social bodies, which are the main creators or importers of new cultural values;

· then the mobility of elements of culture themselves, seeking answers to questions such as: Which type of values first penetrates another culture and, for instance, spreads the fastest during this infiltration, or when we have entire aggregations, which systems of values is more mobile, for example the economic, technical, political, religious or some other ….;

· then the results of the movement of elements of culture, fro one place to another and from one society to another and the outcomes of their interaction, an the transformations of cultural systems in the process of their circulation, with special emphasis on whether they disintegrate in the process or perhaps possibly even consolidate further; 

· and finally, the very syntheses of creating new cultural values, cultural systems and supersystems. 

So, we can conclude that the “dialogue of cultures” is an inexhaustible, broad, unlimited, always living and always changing movement and an interaction of cultural elements and systems, which is - in all likelihood - immanent to the creation of civilizations. 
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